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THE ANALYSIS OF RACE AND GENDER POLITICS IN THE COLONIAL AND POSTCOLONIAL 

ERA THROUGH CONTEMPORARY SAVING OF MUSLIM WOMEN AND POLICING OF ARAB 

MEN 

 

Abstract. This paper examines the impact of changing roles of gender in the colonial and development 

agendas within the context of race politics- producing different challenges for men and women in society, 

with a focus on Muslim men and women’s experiences. I will begin by exploring the role of the gender 

binary in two time periods, the pre-/early-colonial time serving the European empire, and postcolonial time 

serving the neoliberal agenda predominated by the United States, for the purpose of dissecting how gender 

roles have served global imperialism. Simultaneously, I will analyze the force of discourse and 

representation created of these women and men to justify them in their imperial roles, and how these 

representations become legitimized after the roles are assumed. After this, I will use critical race and gender 

studies analyze how these colonial roles and representations justified the policing of (Muslim) men of 

colour, and the saving of (Muslim) women of colour by national and international development agendas 

that have the same imperial goals. In my analysis, I will give light to how (Muslim) women of colour still 

experience policing because of the racial binary, despite being “saved” by the West, exposing its fallacy. I 

also will draw upon the interlink of the national postcolonial agenda of the U.S. and international agenda, 

which adds to research on the failures of international development. The research will help to draw a 

picture of how colonization is kept alive by the sustenance of race and gender binaries, which in 

conclusion, have effects on the bodies of people of colour. This paper will add to research being conducted 

in race, gender, postcolonial and development studies, on the political nature of representation in 

colonialism and development, in this case, representation as a process used in the construction and 

sustenance of imperialism. 
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Colonialism & Modernization 

          European empire and imperialism, beginning in the 1700s, were about the accumulation of wealth 

and prestige through ‘modernization’, which required expansion to other lands for resources to develop 

local European economies (became about global economies in postcolonial era). The modern constitutes 

post-Enlightenment ideas and institutions in Europe. These projects of modernity came hand-in-hand with 

political projects that aided the economic project, aimed at institutionalizing several principles: 

constitutionalism, moral autonomy, democracy, human rights, civil equality, industry, consumerism, 

freedom of the market, and secularism (Asad, 2003). Modernity as a political economic project creates a 

linear view of assessing the progression of society. Those that exist without modernity are seen as living 

backwards in time and in a primitive form. Since the economic project required expansion to Indigenous 

land for resources and labour, the political project of modernization used linear time to exclude certain 

people from modernization (Asad, 2003). A romanticized image of societies as pre-modern, and the belief 

that the people were as such, fed the political economic project of imperialism in the East. Thus, the 

sustenance of imperialism came through the creation of ‘body politics’, also explained as “biopolitics” or 

“identity politics”. Body politics refers to the practices and policies through which powers of society 

regulate the human body, as well as the struggle over the degree of individual and social control of the 

body. The powers at play in body politics include institutional power expressed in government and laws, 

disciplinary power exacted in economic production, discretionary power exercised in consumption, and 

personal power negotiated in intimate relations. In colonialism, body politics was used in deciphering roles 

to serve empire through constructions of race and gender binary. ‘Binary opposition’ is an important 

concept of European Enlightenment structuralism, which sees such distinctions as fundamental to all 

language and thought. In structuralism, a binary is seen as a fundamental organizer of human philosophy, 

culture, and language. It is the means by which the units of language have value or meaning; each unit is 

defined in reciprocal determination with another term, as in binary code. It is claimed to not be in 

contradictory relation but, a structural, complementary one. An example given to this is that one cannot 

conceive of 'good' if we do not understand 'evil'. However, there are implicit and strategic and purposeful 

exclusionary effects in discourses of binaries, particularly concerning humans. 
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The Race Binary in Colonialism 

          The race binary in colonial times was constructed as the Europeans came in contact and confrontation 

with Indigenous people. Modernity became about being exclusively secured only for White society- 

therefore called White prestige. Justifying roles of empire could only be done by shaping discourses and 

representations of race, and this paved way for the production of knowledge on Indigenous people. 

Interpreting the purposes and effects of discourse is what Michel Foucault explains as discourse analysis, 

an interdisciplinary approach to the study of discourse, which views language as a form of social practice 

(Foucalt in Said, 1979). Discourse analysis is based on the assumption that non-linguistic social practice 

and linguistic practice assist one another and focus on investigating how societal power relations are 

established and reinforced through the use of language (Said, 1979). Edward Said used Michel Foucault’s 

idea of discourse to describe and identify the practice of ‘Orientalism’: a pervasive Western tradition of 

prejudiced outsider interpretations of the East, shaped by the aptitudes of European imperialism. A range of 

institutions used these techniques to produce “expert knowledge” on the Other, by using reductive images, 

polemics (essentializing), and distorted knowledge (Said, 1979). The most extreme representation of the 

Other was the 19th and 20th century public exhibits of humans (human zoos), in a so-called natural or 

primitive state. The traditional East or Orient - a place of romance and exotic beings - became a European 

invention through discourse, in contrast to discourses of the ‘Occident’ which was the modern post-

Enlightenment West. The Orient has helped to define the West as its opposing image, idea, personality, and 

experience (Said, 1979). This powerful representation allowed us to situate ourselves against the Other, as 

the more human, modern, and civilized beings. The discourse of modernity has shaped a representation 

which reflects a relationship between ‘us’ and the ‘other’ as one of differential and uneven power (Said, 

1979). Edward Said analyzed texts of sexual subjection of oriental women to western men as standing for 

the pattern of relative strength between East and West and the discourse about the orient that it enabled. 

Said states that “orientalism takes place as a male power fantasy that sexualizes a feminized orient for 

western power and possession to modernize and exploit it” (McClintock, 1995). Anne McClintock stresses 

here that for Said and other postcolonial writers, sexuality becomes no more than a metaphor for male 

dynamics. It is true that sexuality was a trope for other power relations such as in the triangulations of 

male-female-male spaces to serve male homosocial political-economic relations, but seeing sexuality as a 

http://en.wikipedia.org/wiki/Discourse
http://en.wikipedia.org/wiki/Social_practice_theory
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metaphor risks eliding gender as a dynamic of imperial power (McClintock 1995). This is why it is 

important to note another dimension of body politics, which this paper will focus on- it did not only decide 

roles to serve empire through the construction of racial binaries, but also through the construction and 

manipulation of gender binaries.  

 

The Race- & Gender- Binary in Colonialism 

          This paragraph explores how imperialism thrived on exclusion based on race, as discussed in the 

previous section, intersected with gender binaries. The changes in household organisation, sexual division 

of labour, and the gender-specific control of resources within it had modified and shaped how colonial 

appropriations of land, labor, and resources were obtained. The European culture of gender binary and the 

inequalities that were implicated within it were essential to the structure of colonial racism and imperial 

authority. Imperial authority and racial distinctions were structured in gendered terms, by looking at 

administrative discourse and management of European sexual activity (reproduction and marriage) as part 

of process of colonial control (Stoler, 2010). Categories of colonized-colonizer were secured through forms 

of sexual control that defined domestic arrangements of Europeans and created a culture by which they 

defined themselves as deserving of the beneficiaries of modernization on the backs of the colonized. 

Gender-specific sexual sanctions and prohibitions demarcated positions of power and prescribed personal 

and public boundaries of race. Colonial politics of exclusion was contingent on constructing categories. 

Colonial control was predicated on identifying who was “white” and who was “native”, and which children 

could become citizens of colonies (deserving) rather than subjects (undeserving). What mattered was ones 

physical properties and also who counted as “European” and by what measure. Sexual unions based on 

concubinage (cohabitation of marriage between native and euro men outside of marriage), prostitution or 

church marriage derived from the hierarchies of rule. They were provisional relations, based on contested 

classifications that could alter individual fates and the structure of colonial society. Thus, inclusion or 

exclusion required regulating the sexual, conjugal, and domestic life of the colonial and the colonized 

(Stoler, 2010). Colonized women came into the picture of imperialism to make up for absence of European 

women in the colonies, whose immigration was restricted for two-hundred years. The argument that 

supported this was centered on maintaining efficiency of the political and economic project of 

modernization and its exclusivity to White colonizers. There were sexist assumptions of a risk that 
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European women might hinder initiatives for permanent European settlement (goading husbands to quick 

profits through bad trade, press to display newfound wealth), and fear they might engage in private trade 

that encroaches company’s monopoly. Also that European children would become sick forcing them to 

repatriate. More importantly however, concubinage with colonized women came with more advantages for 

the empire. Colonial administration regulated against female migration by selecting bachelors as recruits 

and promoting extramarital relations and legal unions between low-ranking men and imported slave women 

(Stoler, 2010). Government regulations made concubinage a more attractive option for elite colonial men 

by prohibiting men with colonized women wives to return back home. Advantages of concubinage included 

a reliance on local women with local knowledge about how to survive tropics and helped establish local 

roots connected to their families and even having concubine metis children, they would make fewer 

financial demands and provide free domestic service, thus men were likely to settle (Stoler, 2010). It 

eliminated expenses for family support and transportation costs. It also kept men away from prostitution 

and from “unnatural” liaisons with each other (which was proven “medically and socially problematic” 

since these were occurrence in the earliest colonial times). In controlling the availability of European 

women and the sorts of sexual access allowed, colonial state and corporate authorities avoided salary 

increases as well as the proliferation of a lower-class European settler population (Stoler, 2010). Such 

policies shaped the social geography of the colonies by fixing the conditions under which European 

privileges could be attained and reproduced, concubinage was tolerated to secure White prestige because 

“poor whites” were not (Stoler, 2010). By the 1880s, nearly half of the Indies' European male population 

were unmarried and living with Indigenous women. This became a norm in colonies. If marked as 

companionship or cohabitation outside marriage, it suggests more social privileges than most women who 

were involved in such relations would have enjoyed (Stoler, 2010). However, the racial binary provided 

that colonized women experienced exploitation in these relationships. Colonized women "had no rights 

over children recognized by a white man." Some women combined sexual and domestic service with the 

abject status of slave or coolie and lived in separate quarters. Colonial men had sexual, labour and legal 

rights over her. This sexual setting in the colonies was about White prestige: what upheld that prestige was 

not a constant; concubinage was socially praised at one time and seen as a political threat at another (Stoler, 

2010). White prestige was a gloss for different intensities of racist practice, “gender-specific and culturally 
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coded”. A number of changing political economic forces contributed to the change of this role of concubine 

colonized women as positive roles in the empire.  

 

          Colonizers were constantly changing body politics to affirm White prestige and empire. Between the 

1850s and late1900s there, aimed at challenging White prestige, was a series of revolts across colonies 

against trade companies that exploited the land and its people. Colonized men, who had no role in empire-

building and were absent from its privileges completely had risen. The revolt of 1857 in India for example, 

transgressed social space, thus a solidarity rose in threat of a European rebellion (Stoler, 2010). Also during 

the 1900s, White prestige was under threat because of reduced living standards of Europeans under 

circumstances of European interwar. Specifically in the 1930s depression, tens of thousands of Europeans 

in the Indies found themselves without jobs, and government and private resources were quickly mobilized 

to ensure that they were not "reduced" to native living standards (Stoler, 2010). For a European man to be 

at the same level of wealth as a colonized man was where colonization would lose its race-based logic and 

driving-force. In this period, European women were positioned to play a key role in keeping men ‘civilise’ 

(civilized), and to avoid their degeneration (‘decivile’) (Stoler, 2010). Civility and White prestige came 

hand-in-hand in comparison to the savage colonized man who was not intelligent enough to gain prestige 

without the help of the colonizer. European women were vital to the colonial enterprise and the 

solidification of racial boundaries. Like the modernization of colonialism itself, with its scientific 

management and technological approaches, colonial communities of the early twentieth century were 

rethinking the ways in which their authority should be expressed, to suppress the growing demands of 

Indigenous people as well as to maintain White prestige as the dominant justification for imperialism 

during interwar years (Stoler, 2010). This rethinking took the form of asserting a distinct colonial morality, 

explicit in its reorientation to the racial and class markers of being European. It emphasized transnational 

racial commonalities despite national differences. The idea was to convince colonizers among themselves 

who were losing hope due to war, as well as Indigenous people who were revolting, that White culture was 

superior and should be submitted to.  What is of most importance and is not to be erased is that a part of the 

agenda was also to physically stop revolts and riots. Thus, the race boundary had another dimension added 

to it- the “threat” of the racialized other that had to be policed.  

 



April 14th, 2015                                                                                         IDSD06H3: Final Paper 
           At this time, not only was the native person mentally and socially different and inferior justifying 

colonial control, but they were dangerously physically barbaric towards Europeans, justifying the colonial 

policing of their bodies. As colonized men became a threat to European imperialism, colonized women who 

birthed concubine metis and native children became victimized. Europeans became concerned with 

bourgeois discourses and notions of "degeneracy" in threat of their prestige.  Colonial administration linked 

racial degeneracy to the sexual transmission of cultural contagions and contaminations to the political 

instability of imperial rule, essentially “elitist, racist, and misogynist in principle and practice” (Stoler, 

2010). Concubine children posed a classificatory problem, impinging on political security and white 

prestige. The majority were not recognized by their fathers, nor were they reabsorbed into local 

communities as authorities often claimed (Stoler, 2010). Although some men legally acknowledged their 

progeny, many repatriated to Europe and cut off ties and support to mothers and children. Colonized 

women had responsibility for but few rights over their own offspring. The legal system favored a European 

upbringing but made no demands on men to provide it. In the wake of this new imperial age, European men 

raised the political fear that its progeny would act as a threat to the system by demanding economic access, 

political rights, and seek alliance with (and leadership of) organized opposition (Stoler, 2010). In French 

colonies, French women were urged to oversee the "moral protection" of metis youths, to develop their 

"natural" inclination toward French society, to turn them into "collaborators and partisans of French ideas 

and influences" instead of revolutionaries (Stoler, 2010). The gender breakdown was clear. Moral 

instruction would avert sexual promiscuity among metisse girls and political precocity among metis boys, 

who might otherwise become militant men loyal to native women and society. Whether these children were 

in fact "abandoned" by their native mothers is difficult to establish. That native children living in native 

homes were sometimes sought out by state and private organizations and placed in these institutions 

suggests other possibilities, such is the case with Indigenous children in North America. Institutions were 

designed to “keep fair-skinned children from running barefoot in native villages” but also to ensure that the 

spread of European pauper settlement was controlled to secure White prestige (Stoler, 2010).  Often when 

discussing roles and representations of women during colonial and postcolonial times, we forget to talk 

about the other gender. As the imperialist project aimed at dividing race to perform roles of empire (intro 

deserving and undeserving), it also aimed at dividing gender for division of labour, and the gender-specific 

control of resources, and most importantly for the policing of their bodies. This resulted in different 
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realities for individuals based on race and gender within colonialism which made it hard for function 

together even after “decolonization”. Colonialism depends on controlling the body politic to profit off of 

colonized people as well as to police them. The next section explores how this continues in nation-states 

today, despite “decolonization”. 

 

The Race & Gender Binary in Postcolonialism 

          We cannot think of decolonization in terms of conquering power over the juridical-political 

boundaries of a state, that is, by achieving control over a single nation-state (Grosfogeul, 2011). The old 

national liberation and socialist strategies of taking power at the level of a nation-state are not sufficient, 

because global coloniality is not reducible to the presence or absence of a colonial administration or to the 

political/economic structures of power. One of the most powerful myths of the twentieth century was the 

notion that the elimination of colonial administrations amounted to the decolonization of the world. This 

led to the myth of a “postcolonial” world. The heterogeneous and multiple global structures put in place 

over a period of 450 years did not evaporate with the juridical-political decolonization of the periphery over 

the past 50 years (Grosfogeul, 2011). We continue to live under the same “colonial power matrix.” With 

juridical-political decolonization, we moved from a period of “global colonialism” to the current period of 

“global coloniality.” Although ““colonial administrations”“ have been almost entirely eradicated and the 

majority of the periphery is politically organized into independent states, non- European people are still 

living under crude European/Euro-American exploitation and domination (Grosfogeul, 2011). The old 

colonial hierarchies of European versus non-Europeans remain in place and are entangled with the 

“international division of labor” and accumulation of capital at a world-scale. Here lies the relevance of the 

distinction between “colonialism” and “coloniality.” Coloniality allows us to understand the continuity of 

colonial forms of domination after the end of colonial administrations, produced by colonial cultures and 

structures in the modern/colonial capitalist world-system (Grosfogeul, 2011). “Coloniality of power” refers 

to a crucial structuring process in the modern/colonial world-system that articulates peripheral locations in 

the international division of labor with the global racial/ethnic hierarchy and Third World migrants’ 

inscription in the racial/ethnic hierarchy of metropolitan global cities (Grosfogeul, 2011). Peripheral nation-

states and non-European people live today under the regime of ‘global coloniality’ imposed by the United 

States through the International Monetary Fund (IMF), the World Bank (WB), the Pentagon, and NATO. 
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Peripheral zones remain in a colonial situation, even though they are not any longer under a colonial 

administration. 

 

          However, it important to remember that the U.S., Canada and Israel continue to be European settler 

colonies and run global economies through their history of exploiting people of colour. Contemporarily, 

narratives with the same Oriental undertone persists today, coded in a language of Western liberalism and 

tolerance. What sustains the idea of the native threat was Bernard Lewis and Samuel Huntington’s ‘The 

Clash of Civilizations’ thesis (Brown, 2006). In a 1990 article, Lewis put forward the ‘clash of civilizations’ 

thesis, also called “culture clash”, to describe relations between what he terms the Judeo-Christian and 

Islamic civilizations; a few years later, Huntington generalized the thesis to argue that the “velvet curtain of 

culture” had replaced the “iron curtain of ideology” (Brown, 2006). This theory projects that people's 

cultural and religious identities would be the primary source of conflict in the post-Cold War world. 

Theorists and writers who wrote along the same lines as Huntington argued that the new age values of 

human rights, liberal democracy, and capitalist free market economy had become the only remaining 

ideological alternative for nations in the post-Cold War world. ‘liberalism’ had become the new 

‘modernization’ (Brown, 2006). Huntington believed that while the age of ideology had ended, the world 

had only reverted to a normal state of affairs characterized by cultural conflict (Brown, 2006). In his thesis, 

he argued that the primary axis of conflict in the future will be along cultural and religious lines. In the old 

time, the history of international system was mainly about the struggles between monarchs, nations and 

ideologies. Those conflicts were primarily seen within Western civilization, that is, among people of the 

“same cultural and religious values” (Brown, 2006). But after the end of the cold war, world politics had 

been moved into a new aspect in which non-Western civilizations were no more the exploited recipients of 

Western civilization but become another important actor joining the West after “gaining prestige” after 

decolonization (Marchand, 2009). Huntington means to say that these new actors from a new culture 

brought on a different war based on ‘cultural differences’. Stemming off this ‘clash of civilization’ 

hypothesis, Bernard Lewis created “expert knowledge” on Eastern culture, published in his renown book 

What Went Wrong?: The Clash Between Islam and Modernity in the Middle East, which looked at how 

dark and barbaric Christian Europe exceeded the world of Islam which was in the forefront of human 

achievement (Lewis, 2003). He paints Islam as a culture in turmoil turning its attention to understanding 
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European culture, in mystical and romantic ways as he describes in his book “And then everything 

changed,” as if everything that happened was not rooted in history (Lewis, 2003). The paradox of this 

‘clash of civilizations’ thesis was that it assumed that decolonization had happened (and that people of 

colour were free), while re-instating an orientalist discourse about traditional Eastern societies and Western 

liberal society.  

 

          In Wendy Brown’s article, she quotes Mahmood Mamdani’s theory of “culturalization of political 

conflict”, which determined culture as the dividing line between those in favour of a peaceful, civic 

existence and those inclined to ‘terror’. Mamdani critiques Samuel Huntington and Bernard Lewis with 

projecting the notion of culture to the status of a political dividing line between good and evil, progress and 

reaction, peaceability and violence. When political or civil conflict is explained as a culture clash, liberal 

“cultural tolerance” emerges as a key term for two reasons (Brown, 2006). Firstly, some cultures are 

depicted as tolerant while others are not. Tolerance is culturalized insofar as it is understood to be available 

only to certain cultures. Secondly, the culturalization of conflict makes cultural difference itself into a 

noticeable site for the practice of tolerance or intolerance (Brown, 2006). Culturalization of politics does 

not only reduce all differences to culture but states that some can “have” culture while others “are” a culture 

(Brown, 2006). This means that some groups of people are intelligent enough to consciously choose to 

participate in culture, while another group is suppressed by it. There is an opposition between culture and 

moral autonomy, in which the former vanquishes the latter unless culture is itself subordinated by 

modernization and liberalism (Brown, 2006). The root of this binary of ‘tolerant’ versus ‘violent’ cultures 

stem out of ideas of ‘modern’ versus ‘pre-modern’ societies, which refers us back to the colonial-era, 

justifying the policing of violent and traditional bodies that are a threat to modernization and liberalization 

based on White prestige.  

 

           What continues through these narratives of ‘culture clash’ in coloniality and colonialism is what I 

speak of as biopolitics and the policing of the bodies of people of colour. U.S. narratives of liberalism and 

tolerance only lasted inso far as they played a role for White settlers to justify their democratic 

independence. This is similar to how discourses of European cultural prestige and higher values that only 

lasted inso far as long as it justified colonization. But democracy and modernization were not a reality that 
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spoke to colonized people, on whose backs these institutions were built. When Indigenous people of colour 

questioned the U.S’s democracy based on whiteness to resist their exclusion, the state was at its defense to 

protect itself just as the empires were when their modernization and prestige based on whiteness was 

questioned. The next section of this essay will look at how men of colour are policed through the 

justification of being a perceived threat to colonial society as well as to Indigenous society. How policing 

men will save Indigenous societies from barbarity. The section after that will look at the saving of women 

of colour, which further adds to the narrative of their male counterparts as criminals. How saving them will 

allow them to participate in the modernization and development of their Indigenous socieities. 

 

Policing Men: The National Agenda to Protect Modernity and Liberalism 

          The policing of men is justified by blood narratives tied to race; thus is the race thinking that I 

defined earlier. At the heart of race thinking is the nineteenth century European political project and idea 

that character and culture are inheritable traits; imperial nations possessed an innate capacity for rationality 

which naturally positioned them as superior to those whose lands they were conquering. The conquered 

possessed no traits that equipped them for modernity. European nationalism were forged in these histories 

of imperialism distinguished by race thinking. The Spanish Inquiry of the seventheeth century for example, 

went about the task of inquision to determine whether Spain’s new Christians (formerly Jews or Muslims) 

secretly practiced their faith and were disloyal to the state (Razack, Perera 2014). Inquisitors drew upon the 

idea that “blood carried stains, and those stains could determine character traits, intelligence, political rights 

and economic possibilities” (Razack, Perera 2014).  Loyalty was in the blood, and the inquistors looked for 

signs of its presence in the life practices of the accused. An imperial and inquition-like pattern of thinking 

persists today in security hearings, where Muslim men detained without charge and without full legal rights 

face a court that seeks to establish whether they will engage in terrorism against the state (Razack, Perera 

2014). Race thinking is evident in these hearings when Muslims, Islamic extremists, and terrorists are all 

collapsed into one category and are imagined to share cultural and social characteristics (of fanatasicm and 

commitment to violence) that are innate). Importantly, people of European origin are also imagined to share 

innate social and cultural characteristics, such as civility and rationality. In security hearings, a number of 

markers indicate that the accused is an Islamic extremist. These range from whether the detainee had been 

to Afghanistan in 1980s to fight the Russians to whether the detainees act too normally (trying to pass for 
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“normal”) (Razack, Perera 2014). The Islamic extremist never changes. Such blood discourses thrive in a 

legal environment of secret evidence, detention without charge and diminished standards of proof (systemic 

and institutionalized violence). In the case of Omar Khadr, the narrative of him held by the Conversative 

government of Stephen Harper is that he is a terrorist and that Muslim terrorists never change. They pose a 

threat to the West and must be contained at any cost. This line of thinking is a powerful biological narrative 

that scripts all Muslims as a race of people who carry the seeds of disloyalty, fanatiscm, and violence in the 

blood; this in turn justifies their exclusion from the legal and political community (Razack, Perera 2014). 

Those who have been uneasy about this line of argument have tried to understand Khadr as a child soldier 

and demanded his repatriation on this basis. However, Khadr canot be easily seen as a child deserving of 

rescue, he was never the wronged child and now as a grown up, he is more easily cast out of society as a 

terrorist monster (Razack, Perera 2014).  

 

          In the absence of proof, psychology has to do a great deal of work in the security hearing. The psyche 

becomes the privileged site of investigation and has an important role to play. Orientalist notions of 

terrorists who possess inborn harted of the west guide the court in determining who is and who is not 

dangerous. The orientalist child carries the seeds of disloyalty in his psyche, a latent capacity for violent 

that can erupt at any time. He is never a normal child. Omar Khadr’s sentencing turned on whether he was 

an unrepentant and violent jihadist, a psychological status assess in terms of his religiosity and character 

(Razack, Perera 2014). Razack shows this biological view of Muslim degeneracy which has gained 

currency in European courts and parliaments, often openly racist but also at times disguised as moderate 

arguments about “culture clash” (Razack, 64). Given the idea of an enemy that is breeding terrorists, 

Khadr’s family became of central importance to his case. His reluctance to demonize his father was 

interpreted as proof that he shared his father’s commitment to Al-Qaeda and idolizes his father (Razack, 

Perera 2014). It is revealing to track how narratives about the terrorist psyche circulates from the media to 

law and politics and back again and to reflect on the work they collectively do in building a moral 

community that finds torture acceptable. In Canada, a psychiatrist from CAMH that his hospital was ready 

to rehabilitate Khadr, an expert in “deracialization” suggested that Khadr was salvageable and an Imam 

assured Canadians that Muslims were ready to guide Khadr in religious training that was not extremist 
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(Razack, Perera 2014). “Can Muslims be deracialized?” became the question of the day in the media and in 

Canada just as it was in the trial at Guantanamo.   

 

          The racialization of people of colour is controlled by the same people who are asking the question of 

Muslims deracialization. The contradiction is realized when looking at the impact of these discourses on 

state policy, it can be seen that policies that claim to seek out terrorism to stop it, had the opposite effect 

and instead radicalized aspects of the population and in turn incited them to participate in resisting against 

the U.S. This was the case with Yemeni Al-Qaeda recruiter Anwar Al-Awalaki, whom was killed by a 

drone strike in 2011.  Initially he was viewed as one of the “moderate” Muslims by the American media, 

and he himself had a degree of respect for American culture, having studied there to be an engineer in the 

University of California.  As such, with the 9/11 attacks he was called upon by the media to represent a 

“moderate” view in condemning the 9/11 attacks, being a “go-to” for reporters in separating the views of 

Muslim Americans from the views of Muslim extremists (Scahill, 2013).  Awalaki had been radicalized by 

his run-ins with the FBI and started to espouse claims, not only on his blog or facebook page, but also on 

Al-Qaeda’s magazine Inspire, of a holy war needed to be spearheaded by fundamentalist groups such as the 

Taliban and Al-Shabab against American occupation, and that American democracy was manipulated by 

the “Jews and hypocrites”; any Muslim participating in it will face retribution by Allah.  Furthermore, 

Awalaki started discussing jihad needed to be taken in order to fight against American occupation in Iraq 

and Afghanistan by the Muslim diaspora (Scahill, 2013).  Ultimately, when Awalaki’s radicalization is 

assessed within the justification given by the US government in that the measures taken to disenfranchise 

Muslim populations was done to stop terrorism, it can be seen that rather than stop potential terrorists, state 

terrorism as perpetuated by the US government under the justification of counterterrorism had instead 

radicalized individuals marginalized and disenfranchised by measures such as Operation Green Quest, 

thereby creating terrorists instead of producing an effective form of counterterrorism.       

 

 

          The story of Muslim pathology effectively blocks the violence of the West, securing the West’s 

innocence. It silences people of colour, like Omar Khadr’s thirteen years of trying to prove himself against 

his represetantion, and sometimes, instigates the defense of themselves, such is the case of Anwar. The 
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cumulative thrust of messages across multiple domains is a powerful one that generates national feeling and 

evicts others from national community (Razack, Perera 2014). Occluding the violence that makes the 

modern state, the Occidentalist view (of the liberal democratic state as the crowning achievement of 

European civilization and as an outcome of superior rationality) underpins the racial fault line embedded in 

global geopolitics today (Razack, Perera 2014).  

 

Policing Men: Development and Humans Rights as Structures of Coloniality 

          As mentioned previously, coloniality and the continuity of colonial forms of domination after the end 

of colonial administrations, include colonial cultures and structures in the modern/colonial capitalist world-

system. These cultures and structures exist today in the regime of ‘global coloniality’ imposed by the 

United States on peripheral nation states and non-Europeans. The structure of development and human 

rights policies under the U.S. zones remain in a colonial situation, even though they are not any longer 

under a colonial administration, they impose the same discourses and biopolitics. Development and human 

rights structures in the UN, IMF, the World Bank (WB), the Pentagon, and NATO contain discourses that 

act to further agendas of coloniality. Even though Omar Khadr is a child soldier, this narrative must tap into 

White racial feeling when it comes to Western humanitarianism (Razack, Perera 2014). The Western world 

is a civilized nation with an obligation to help the Third World into democracy. The protection of the child 

is a self-consolidating project for the Western adult. And as for Western child-acivists figures, such as 

Craig Kielburger, the Western child is positioned to be both a child and a child activist, travelling the world 

saving children, something few children can do (Razack, Perera 2014). The tortured becomes body, born 

out of torture and the torturer the voice (Razack, Perera 2014). In Kielburger’s world, where children are 

either White saviours able to travel the world or Black children in need of rescue, Omar is neither. He is 

from the First World, nor is he in need of rescue from his culture. When child soldiers of Sierra Leone are 

seen to be innocent victims that killed men of colour that force them into militarization, their war is against 

their culture and thus they have a legitimate case in development and humans rights agendas (Razack, 

Perera 2014). However, by killing a White man, Khadr is seen as protecting his culture, therefore, he is the 

cause of the problem. A Muslim child is not readily accessible as an innocent victim of his own culture, as 

are African children. It is not the Orientalist child who must be protected; it is we who must be protected 

from him (Razack, Perera 2014). Liberal discourses of the child soldier rely on a civilizational divide that 
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cannot in the end bear the weight of the Muslim child. We believe in child soldiers to the extent that they 

confirm Western superiority. Human rights discourses have a built-in civilization or colour line in which it 

is presumed that the West is the guardian of human rights whose challenge it is to instruct the non-West in 

civility. Development and human rights discourses do not have the spaces in it to justify that he is innocent 

and is deserving of rights. The cause of violence in Third World countries is reflected at men of colour due 

to colonial discourses about them that are previously discussed in this paper. 

 

Saving Women: The Interlink between the National Agenda and International Development Agenda 

 

          This section of the paper analyzes how discourses of Arab women are sustained during the 

postcolonial era, which serves as an example of how colonial discourses on women of colour, who are 

painted as victims of gender-based violence in their cultures, persist. In her book, Imagining Arab 

Womanhood: The Cultural Mythology of Veils, Harems, and Belly Dancers in the U.S., Amira Jamarkani 

examines the connection between the two contrasting images (the erotic Arab belly dancer and the veiled 

Arab woman). She shows how despite their apparent contradictions, both function as a visual vocabulary 

for imperial “structures of feeling” rooted in the notions of power and progress (Elia, 2009). Jarmakani 

engages in a discourse analysis of the images of the hypercommodified belly dancer and the über-oppressed 

veiled woman. She tracks the images of Arab womanhood from the turn of the twentieth century to the 

present political moment (post 9/11 and post war on Iraq), exploring the ideological context behind the 

successful commodification of the erotic belly dancer, the commercial use of images of sexually available 

Arab womanhood in early twentieth-century tobacco advertisements, and the contemporary representations 

of Arab women whose veils are no longer seductively transparent, but rather representative of ultimate 

oppression (Elia, 2009). She argues that, while the images themselves have changed over the years, their 

purpose is consistent, as each has served as an imaginative figure through which mainstream American 

culture came to grips with shifting power relations between the U.S. and the Middle East (Elia, 2009). 

Jarmakani begins her analysis with the image of the Arab belly dancer who made her first public 

appearance in the U.S. at the Chicago World’s Fair of 1893. The fair was heralded as a monument to 

American progress and sought to unify the American people who were deeply divided at the time over 

socioeconomic and race issues aggravated by industrialization and increased immigration. An American 
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cultural mythology was consciously fashioned by the fair’s organizers, who presented the West as 

“progress” (as well as “progressive”), thanks to the technological advances of an industrialized nation, 

while the East stood (still) as primitive (Elia, 2009). The fairgrounds were physically divided between the 

“White City,” which displayed all manner of progress and modernity. In the “Eastern” space, “Little 

Egypt,” a Syrian dancer, was brought over by the organizers to embody and perform the cultural activities 

of the Arab world, becoming a hit as she loosened all the restrictions of the innocent femininity of the 

Victorian era (Elia, 2009). Jamarkani then moves on to talk about the analysis of the depiction of Arab and 

Middle Eastern womanhood in the early twentieth century. The Ottoman Empire never presented the same 

threat to the U.S. as it had to Western Europe during the nineteenth century. While 1900s Europe already 

had developed a relationship of roles and representations of people of the Orient as barbaric as mentioned 

previously, the U.S., which had other rivals to fight, could show him as a jovial character, while his sexual 

companion, the odalisque or harem girl, appeared at ease and content in a quasi-pastoral setting that echoed 

the U.S. narrative of wilderness as a bountiful paradise (Elia, 2009). However, past images of women of the 

Orient as exploitable concubines that reflect 1900s colonial narratives of native people became aligned with 

contemporary images of Arab womanhood in America.  For the U.S., the shift from viewing the Orient as 

innocent to birthing the ideological threat occurred in the 1970s, as global economic restructuring shifted 

the power dynamics between the West and the Middle East (Elia, 2009). The “seductive veil became an 

opaque shroud”, the sexual availability that had characterized early twentieth-century depictions gave way 

to images of “the Muslim woman trapped behind the burqa,” whom give birth to threats to the state and 

teach opposing ideologies to their children (Elia, 2009). As colonized women, Arab women of the Orient 

throughout the 1700-1900s had gone from being seen as directly positive roles in empire-building to be 

seen as birthers of the enemy, or as women who had to be saved from their violent male counterparts in the 

late 1900s until now.  

 

Re-instating the Policing of Men by Saving Women 

          As mentioned in the policing men section of this paper, “antiterrorism” measures have included 

surveillance, stigmatization, and the actual incarceration of men considered “Muslim or Arab-looking”. To 

write about Muslim men guarantees the prestige of being on bestseller lists. Sherene Razack and Nada Elia 

have written about and analyzed the imperial use of "privileging"  Arab American Women in literature and 
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academia. They asses that when the writing is done by western feminists, both Muslim and non-Muslim, it 

provides ideological justifications for the “war on terror” and the U.S. bid for empire. In many of these 

texts, the violence women endure at the hands of men becomes a marker for men’s barbarism and a reason 

why the claims of Palestinians, who are mainly Muslims, are unacceptable (Razack, 2005).  The 

convergence of the U.S. war on terror and its inextricable links to U.S. support of Israel has produced a 

particular geopolitical terrain in the post-September 11 period that has enabled blatant racism to be 

articulated in the name of feminism. Again, this political position is bound together and given coherency by 

the notion of “culture clash”. The feminist arm in this is that which proves that the barbarism of Islam is 

principally evident in the treatment of women in Muslim communities. The present climate of virulent 

Islamophobia, mainstream American culture seems to favor Muslim women who, unlike their brothers, 

husbands, fathers, or sons, are not seen as a menace to American society, but rather as powerless victims of 

their own religion. The “the much touted openness of academic feminists to ‘Third World’ women is 

predicated upon these women’s indigenization—that is upon their trivialization as native speakers whose 

role is to provide the occasional piece of up-to-date information, but more importantly to entertain, in one 

way or another, audiences hungry for tales about women (Elia, 2006). The immediate aftermath of 9/11, 

thousands of Arab American men were rounded up, arrested, deported, or otherwise disappeared. Ironically, 

the women gradually became more visible, as mainstream American culture sought to “liberate” them from 

their oppressors. It must be emphasized that a desire to improve women’s circumstances, here or abroad, 

has never characterized the Bush administration, and is in fact at odds with its Christian fundamentalist 

ideology (Elia, 2006). Nevertheless, “women’s liberation” proved a convenient excuse to attack countries 

with which the United States was already intent on going to war. At the same time, the centuries-old 

Western fascination with the veil, now readily visible on American streets, behind the steering wheels of 

American SUVs, in American malls, and in American college classrooms, was jolted into renewed life, 

even as Judeo-Christian hatred of Muslim culture was revived (Elia, 2006). These Muslim women’s 

oppressors were invariably perceived to be their male relatives, rather than the racist, exclusionary, and 

often violent dominant American discourse. The failure to identify racism and religious intolerance as a 

major social wrong in the United State closely parallels mainstream Western feminism’s failure to identify 

many Arab women’s oppressors in their home countries.  
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          Many Western “progressive feminists” fail to acknowledge that “Palestinian women’s freedom of 

movement, their freedom to vote, to obtain an education and access to health care, and the basic right to 

have a roof over their heads in their own historic homeland, is denied them not by Arab men, but by the 

brutal Israeli occupier, very generously backed by American tax dollars” (Elia, 2006). Similarly, most 

Americans are reluctant to acknowledge that Iraqi women’s circumstances, once among the most enviable 

in the Arab world, deteriorated very significantly when the United Nations imposed economic sanctions on 

Iraq, leading to extreme poverty among the civilians, while Saddam and his cronies lived in obscene luxury 

(Elia, 2006). While the dictator was, at best, an “equal opportunity oppressor,” female literacy in Iraq under 

Saddam was the highest in the region, and Iraqi women were among the most educated and professional in 

the Arab world. Additionally, one could argue that the Arab regimes most oppressive of women, such as in 

Kuwait and Saudi Arabia, would not stay in power were it not for their close ties with the American 

government (Elia, 2006). Again, we can see Western feminists reluctance to see their own role in 

constructing Afghan women’s liberation through corporeal modernity, by constructing a superior image of 

Western women in contrast to their veiled sisters. They fail to see that the Orientalist image they sustain is 

used as a justification for U.S. military intervention and serves to relinquish the United States’ role in 

creating the conditions that led to the rise of the Taliban (such as US foreign policy and negotiations with 

the Taliban, funding for the Taliban, and the role of US-based oil company Unocal. The Beauty Academy 

of Kabul, and the participation of Miss Afghanistan (sponsored by the US) in the 2003 Miss Earth pageant, 

occupy an important chapter in socially and politically constructed western ideologies for ‘saving’ Afghan 

women (Fluri, 2009). Afghan women’s bodies are unveiled into the beauty parlor in order to reveal 

feminine corporeal modernity as a significant, and at times ‘necessary’, link to western ideals of freedom 

and liberty. Beauty pageant participation by Miss Afghanistan is similarly used to exemplify corporeal 

freedoms, despite the contests’ restrictions (Fluri, 2009). The publicity the Beauty Academy of Kabul, a 

small and temporally limited project, received in the US reinforces the drama of beauty as liberation for the 

local US (rather than Afghan) consumer. Beauty developers became quasi- ‘feminists’ by way of linking 

Afghan women’s acceptance and desire for corporeal modernity with their liberation (Fluri, 2009). The 

publicly displayed female body is in many respects a key part of the process of western modernity. Placing 

the public (unveiled) body in continual contrast with the private (veiled) body contributes to the 

identification of the former as both an example of modernity and as an example of democratic expectations 
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of liberty and freedom. Moreover, democratic ideals and communicative processes in capitalist societies 

such as the US are often subverted by the economic power of large corporations (Fluri, 2009). When 

women choose to participate in beauty–body regimes of modification are they truly making a ‘free choice’ 

when by doing so they are supporting dominant beauty paradigms. Afghan women’s bodies act as a spatial 

and social metaphor for deliverance by way of their manufactured transformation into a modern, western 

and hegemonic model of the global feminine subject (Fluri, 2009). This modern feminine body must be 

presented publicly and meet (or strive for) narrowly defined ideals of beauty, largely associated with light 

skin color and Anglo-Saxon facial features combined with a thin, tall and young looking body (Fluri, 2009). 

 

          And while Muslim men must certainly be held accountable for their treatment of Arab women, one 

must also keep in mind that Arab women are ultimately victimized by the United States and Israel that have 

very real adverse effects on their everyday lives, and that “Arab women’s liberation” (from Arab 

patriarchy) would be unresolved in the political context of an ongoing brutal occupation kept in place by 

the West (Elia, 2006). The silencing of Arab and Arab American men—through ostracization, intimidation, 

imprisonment, or deportation—has led to Arab American women becoming more vocal. Nada Elia write, 

“Suddenly, we are in demand, as our male partners have disappeared (Elia, 2006). We are asked to speak at 

political gatherings, and without our men, we have become exotic once again, “desirable” for all the wrong 

reasons”. Arab American women must then engage with the double standards that view their husbands, 

brothers, fathers, and sons eliminated from the American scene, while it views Arab American women as 

potentially productive, “assimilated,” “free” American women who would take their children to soccer 

games, serve on school PTA boards, and occasionally present their “culture” (food and music, and belly 

dancing, of course, but no political history) to the broader American community (Elia, 2006). The 

“privileging” of Muslim and Arab American women over their male compatriots is apparent in numerous 

forums, revealing a pattern of viewing the women as harmless and redeemable, the men as perennial 

enemies, never to be trusted.  While the West favors Arab women writers over their male compatriots, even 

among female authors, those denouncing Islam are favored over those denouncing the occupation of their 

country by Israeli or American troops (Elia, 2006).  
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Policing Women: Where the Saving Women Narrative in the Development Agenda Falls Apart in the 

National Agenda 

          Even as Arab American women become more vocal, they are not necessarily advancing a mainstream 

Western “feminist” agenda—i.e., one focusing almost exclusively on women’s gender oppression. Instead, 

Arab and Arab American women are engaging in what is, at best, a “reactive” agenda, foregrounding Arab 

and Arab American men’s oppression, their deportation, their detention, the increasing harassment these 

men face as they, but not their male kin, are welcome into ever wider circles of good intentioned “hosts” 

(Elia, 2006). They find themselves, in the opening decades of the twenty-first century, following centuries 

of Arab presence in the United States, still explaining the most basic aspects of their culture, still refuting 

egregious stereotypes, still on the defensive. One can argue that social acceptance, even at the cost of being 

exoticized, is better than demonization and detention. One can add that being sought out at public events is 

preferable to being denied permission to speak The reality is that the majority of Arab and Arab American 

women today take the opportunity to speak as an opportunity to denounce mass arrests and detentions of 

Arab men, and other wrongs faced by the entire community (Elia, 2006). They are still victims of systemic 

violence due to the history of colonial racism and exploitation, and that they are only given tokenistic voice 

as part of larger imperial agendas. Critical issues affecting women, issues such as domestic violence in a 

diaspora context, single parenting away from an extended family, or the increasingly hostile health care 

system, and the rapidly disappearing social welfare, are pushed to the back burner as women worry about 

the whereabouts of their brothers, sons, fathers, and husbands (Elia, 2006). Most importantly however, 

women of colour are still birthing the threat to modernization and liberalism.  

 

“The past three days were the worst days of my life .. having the baby under such stress, needing to catch a 

bus while experiencing the pain of severse contractions, knowing that I might have the baby on the bus .. I 

had contractions, bad ones; I was dying from fear, pain ruo’b [terror] ... real terror … holding onto my 

bag … as if the bag can carry the pain, crying my body in silence, wanting to go back to my house … to 

have the baby there … but then, the baby would end up without an ID, undocumented, unsecured, displaced 

… all her life … I really had the worst days of my life .. I was giving birth, but living death at the same time 

.. and I stopped myself from giving birth .. hanging onto my bag, squeezing it, promising  my unborn to 
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reach the hospital, and have her in Jerusalem, bil Quds ya habibti bil Quds [in Jersusalem my love, in 

Jerusalem].” 

-Aida, Occupied Palestinian Territories (OPT), from Terrorism and the Birthing Body in Jerusalem by 

Nadera Shalhoub-Kevorkian 

 

          Aida’s words portray the reality of the inheritance of suffering among Palestinians. They express her 

feelings of living in fear and terror. Her fears and anxieties are physical and psychological manifestations of 

the treatment of Palestinian women bound up by the politics, geopolitics, biopolitics, and sociocide of 

military occupation (Razack, Perera, Shalhoub-Kevorkian, 2014). Hegemonic knowledge production has 

situated Aida and her newborn in a geography of fear and within an archaeology of constant uncertainty. 

Aida’s words do not reflect sololey her own intimate and individual fears and worries, her testimonial 

addresses larger issues that surround the inscription of power onto the Palestinian woman’s birthing body 

(Razack, Perera, Shalhoub-Kevorkian, 2014). Relations of power and their epistemic violence are inscribed 

on the body, on life, and the everyday decisions women make (Razack, Perera, Shalhoub-Kevorkian, 2014). 

Just as in colonial times, as in Orientalism as Edward Said points out, that behind archives of the 

colonizers, just as behind the statistics of the occupiers in our case study, we find racial ideologies and 

hierarchies. The occupiers and their beauracrats are obsessed with the intimate deails of who is sleeping 

with whom, who is marrying whom, and whose children will be recorgnized, or not (Razack, Perera, 

Shalhoub-Kevorkian, 2014). as Edward said pointed out in the question of Palestine (1992), the argument 

that turns colonial dispossession of a people into a story of an empty land awaiting European improvement 

draws on the picture of a handful of European Jews hewing a civilization of sweetness and light out of the 

Black Islamic sea (Said in Razack, 2005). Today it has gained greater currency and the bodies of Muslim 

woman have been useful to the argument. Muslim woman’s body is constituted as simply a marker of a 

community’s place in modernity. The pervasiveness of violence against women in the West is eclipsed. 

Two centuries ago, European colonialism, epitomized by France’s claim that it was engaging in a “mission 

civilisatrice,” brought about a consolidation of traditional patriarchal values among the colonized Arabs, 

who were determined not to lose their cultural heritage, and held on, as best they could, to their precolonial 

ways (Elia, 2006). In the twenty-first century, the United States and Israel is creating an equally 

counterproductive current.  
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My Positionality 

          I identify myself as a South Asian Muslim women and immigrant/settler in Canada. 

Throughout my life, I have battled the ideological differences that men and women have even in 

Western society, which make it hard for myself to speak of and resolve conflicts in my 

community. As a woman of colour, I think these differences have been exaggerated within my 

race and culture, which has lead me to ask why people of colour lack in solidarity based on gender. 

It is through this research that I have found out that our difference have a larger agenda attached to 

them. In order to pursue imperial goals, our very minds, bodies and homes were constructed into 

roles to fit empire. It is not because of our culture, as Orientalism and clash of cultures theorize, 

but because of the intended sustenance of gender dynamics within people of colour.  The use of 

body politics, which this paper focused on decided roles to serve empire through the construction 

and manipulation of race and gender binaries. Discourses on our lives and cultures shaped our 

roles in empire-building, which relied on constantly separating us. I chose to analyze the two most 

evident aspects of colonial and postcolonial organization based on gender, the policing of men and 

the saving of women. Since it is the saving women of colour narrative which sustains the policing 

of our men, this needs to be deconstructed in order to truly liberate all women. If we ask ourselves 

why only certain women are being “saved” and that is, only in circumstance that their oppressor is 

their husband, brother or father. If we ask ourselves why Western feminists ask us to defense of 

Afghan women under the Taliban, and not ask us to defend the right of Palestinian women to 

safety from Israeli bombing or daily harassment at checkpoints, or ask us to join them in asking 

the United States to reconsider its support for a government that has refused them the most basic 

freedoms. If I ask myself why I am forced to hate my men for denying Malala Yusufzai her right 

to education, and shooting her after she had spoken publicly against the Taliban, but not forced to 

ask my government to stop funding drone attacks in North-West Pakistan that kill more Pakistanis 

than the Taliban has. In the answers to these questions, we can see resonances of contemporary 
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discourses on equality, freedom, and rights with earlier colonial and missionary rhetoric on women 

of colour, in this case, Muslim women. , I argue that we need to develop a serious appreciation of 

differences among women in the world. Further, I argue that rather than seeking to "save" others 

(with the superiority it implies and the violence it would entail) we might better think in terms of 

(1) working with them in situations that we recognize as always subject to historical 

transformation and (2) considering our own larger responsibilities to address the forms of global 

injustice that are powerful shapers of the worlds in which they find themselves. It is key to note 

that the saving of women narrative is within the national agenda as well as the international 

development agenda, and this interlink makes it apparent that these agendas are interlinked and not 

made by or for people of colour. As I have mentioned in this essay, coloniality persists in our 

world, in our governments and international institutions. This is why our men are still being 

policed and do not see any form of “saving”. Therefore, in order for people of colour, both women 

and men, to have justice, these spaces must be decolonized. 

 

Key Terms 

 
Discourse analysis: based on the assumption that non-linguistic social practice and linguistic practice assist 

one another and focus on investigating how societal power relations are established and reinforced through 

the use of language. 

Orientalism: a pervasive Western tradition of prejudiced outsider interpretations of the East, shaped by the 

aptitudes of European imperialism. 

Orient: The traditional East or Orient - a place of romance and exotic beings - became a European invention 

through discourse, in contrast to discourses of the ‘Occident’ which was the modern post-Enlightenment 

West. The Orient has helped to define the West as its opposing image, idea, personality, and experience. 

This powerful representation allowed us to situate ourselves against the Other, as the more human, modern, 

and civilized beings. 

Occident: the modern, liberated West, the contrary image developed out of discourses on the Orient 

Race think: A form of thinking which based on race narratives and discourse, such as Orientalism 

Biopolitics/Body politics: refers to the practices and policies through which powers of society regulate the 

human body, as well as the struggle over the degree of individual and social control of the body 

Modernization: a political economic project creating a linear view of assessing the progression of society. 

Those that exist without modernity are seen as living backwards in time and in a primitive form. Since the 

economic project required expansion to Indigenous land for resources and labour, the political project of 

modernization used linear time to exclude certain people from modernization. 

Clash of civilizations/Clash of cultures: In a 1990 article, Bernard Lewis put forward the ‘clash of 

civilizations’ thesis, also called “culture clash”, to describe relations between what he terms the Judeo-

Christian and Islamic civilizations; a few years later, Samuel Huntington generalized the thesis to argue that 

the “velvet curtain of culture” had replaced the “iron curtain of ideology”. This theory projects that people's 

cultural and religious identities would be the primary source of conflict in the post-Cold War world. 

Liberalism:a political or social philosophy advocating the freedom of the individual,parliamentary systems

 of government, nonviolent modification ofpolitical, social, or economic institutions to assure unrestrictedd
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evelopment in all spheres of human endeavor, and governmentalguarantees of individual rights and civil lib

erties 

Democracy:government by the people; a form of government in which thesupreme power is vested in the p

eople and exercised directly by themor by their elected agents under a free electoral system. 

White prestige/Civility: Modernity became about being exclusively secured only for White society- 

therefore called White prestige. 

Tolerance/Liberal: free from prejudice or bigotry. 

*White prestige/Civility and Tolerance/Liberal are characteristics that are believed to be innate to people of 

European origin, while people of colour either have to learn them or do not posses them at all. 

Degeneration/Decivile: A discourse linking civility and White prestige to innate characteristics of 

European people. It came hand-in-hand in comparison to the savage colonized man who was not intelligent 

enough to gain prestige without the help of the colonizer 
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